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The Power of the Printed Word: Constance Padwick’s model for 20th century Anglican mission to the Muslim world

My paper will focus on the work of Constance Padwick the CMS missionary who worked in Egypt from 1923-1940. I shall argue that Padwick’s contribution to missionary work in the Muslim world manifested a distinctive, indeed sui generis attempt to re-orient the missionary approach towards greater collaboration and cooperation with other Christian denominations and with Muslims. My central thesis is that Padwick’s work in mission pioneered a novel and neglected framework for Christian Muslim encounter which was devised in the specific period of the decline of Western imperialism a particular period of strain, and transformation in British-Muslim relations. 

The focus of my argument today will unfold through an analysis of the report ‘The Power of the Printed Page: A Survey of Christian Literature in Moslem Lands’, which was conducted by an inter-denominational committee of Christian missionaries and authored by Constance Padwick in 1923. The report proposes the establishment of a permanent Christian Literature Committee for the Muslim world.  Responding to the rise of literacy rates and the changing socio-political context of the post-Ottoman, post-Imperial Muslim world the report suggests some new directions for Christian mission. These are shaped by a demand for greater use of Christian literature for evangelistic work and a desire to find appropriate forms of approach for different groups of society. It alerts the reader to the need to make Christian publication specific to a range of reading audiences. My interest lies in two specific recommendations made in the report and the different forms of collaboration to which they gave rise. The first emphasises the power of evangelism through newspapers. The second advocates reaching out to the newly literate masses through literature of prayer and devotion. Combined, they presented opportunities for public and private encounter between missionaries and Muslims. My conclusion will submit that both proposals influenced Padwick’s later contribution to Christian mission, her study of Muslim prayer, and the collaborative work they inspired.  Here was an unusual, perhaps unique contribution to inter-religious understanding.

My paper will proceed in three moves. Before turning to the detail of the report itself I shall offer an overview of the process through which the report emerged followed by a brief sketch of the socio-political climate in which it was drafted. In a final section I shall draw out the significance of Padwick’s contribution. My focus will be on Egypt because Padwick was based there and the report proposed that the Literature Bureau be established in Cairo. 

In 1921 a proposal was made for the establishment of a coordinating committee on Christian literature for Muslims. Supported by the American Committee on the Survey of Christian literature for Muslims a temporary committee was formed and chaired by C.H. Patton of the American Presbyterian Mission. Charles Watson, missionary and founder of the American University of Cairo, was another leading committee member. This committee established a field committee of seven missionaries who represented a number of different missionary societies and were commissioned to conduct a survey of Christian literature across the Muslim world. Each committee member was based in a different country and was responsible for reporting on the availability and needs for Christian missionary literature where they were stationed. Between them they covered Turkey, Egypt, Syria and Palestine, West Africa, North Africa, East Africa, Persia, Afghanistan and Turkistan. Their surveys were collated and used to make the case for a permanent literature committee to be based in Cairo. At a time of considerable rivalry between the different missionary organisations, as well as tension between foreign missionaries and local populations, the survey itself was an important collaborative effort that drew on the expertise of a number of missionaries working for different missionary societies.

Padwick’s task was to turn these surveys into a comprehensive report about Christian literature in the Muslim world. Her career in Christian missionary publication in the Middle East, which included writing four biographies and vast numbers of pamphlets and articles, equipped Padwick for the task. As the preface to the report noted, ‘she had been for many years in vital touch with the problems of the Christian approach to Islam by means of literature’.
  The 300-page report, entitled ‘The Power of the Printed Page: A Survey of Christian Literature in Moslem Lands’ concluded with the recommendation for a central bureau based in Egypt. The bureau would be responsible for the promotion of Christian literature, production and circulation, throughout the Muslim world. It was sent to the central missionary literature committees in Britain and America before it was finalised and a permanent committee was established in Jerusalem in 1924.

An account of the political background to the report is appropriate because it is the specific developments of the period that both informed and motivated the recommendations set out in the report. Various developments affected the missionary societies working in Egypt in the 1920s. Three of the most significant were: the decline of Anglo-Egyptian relations, Arab political and religious reform along with the influence of the secular nationalist movement, and the rise in literacy levels with the expansion of the printing press. These factors galvanised the missionary societies into thinking about the future of mission work in the Middle East giving them cause for both concern and optimism.

Concern for the future of Christian missions arose from the decline of Western-Egyptian relations and the official end of British control in Egypt in 1922. A new era of Egyptian independence with only limited British influence dawned. With it a number of restrictions were placed on the activities of the missionary societies. In the early years of Egyptian independence this entailed tighter monitoring of educational or healthcare projects, prohibition of any open-air evangelistic gatherings and overall greater control by the authorities. Towards the end of the 1920s and into the 1930s it escalated into widespread antipathy and violent attacks against the societies. This was a period of chronic low-grade anxiety for the missionary societies. Under British rule they had enjoyed the privilege of colonial protectio. With the agreement of the Reserved Points in place Britain retained authority in diplomatic and military affairs.  The veil of protection offered by the Reserved Points was valuable, but the missionary societies could not afford to jeopardise their work by giving the impression of being too closely associated with a rapidly declining and increasingly unpopular imperial power. Their anxiety concerning the future control and prohibition of some of the traditional forms of evangelistic work drove the missionary societies to seek alternative, less explicitly evangelistic, forms of approach. They sought new methods that would not arouse suspicion at every move. This gave rise to reports such as the one discussed today. 

The growth of the secular nationalist movement directed by the leading governmental party, the Wafd, and the speeches and religious writings of the Arab reformists also affected missionary work in Egypt.  Optimists amongst the missionaries and scholars began to predict the imminent disintegration of Islam in the face of a stronger secular movement. Writing in 1925 John Mott
 reflected this sense of optimism noting: 

A Moslem world undergoing such varied, such extensive, such profound, and such momentous changes is of supreme interest and concern to all Christendom. As a matter of fact, the attention of Christians is to-day riveted on Islam as at no time since the Moslem invasion of Europe.

Mott and others were persuaded that the national movement was the expression of a new mentality that would enable Muslims to break away from the stronghold of conservative traditional Islam. 

The Arab reformists, themselves influenced by the nationalist and Islamic writings of the late 19th century, grew in strength and influence in the 1920s. Questions over the meaning of Islam in a modern Egyptian society, how the Government should protect its values, and where the authority of interpretation should lie, were debated and discussed in the newspapers. The newspapers became the arena where Egypt’s nationalists and reformers competed for the attention of the growing literate middle class audiences. On one level these debates were welcomed by the foreign missions. If people were no longer subject to the oppressive shackles of orthodox Islam there was nothing to stop them converting to Christianity. The debates in the public sphere spurred the missionaries on to consider ways for mission to adapt to the changing circumstances. Noting the ‘extraordinary accessibility of Moslems to the Christian’,
 a CMS report from 1923 declared that: ‘everything points to an increase in the number of conversions before very long’
. 

The significant expansion of the printing press and the rise of literacy levels across the Muslim world was the third significant development that both informed and strengthened the proposals of the report. The printing press was first introduced to the Middle East in 1798 under the Napoleonic occupation, but collapsed following the departure of the French. However, by the 1920s there was an active periodical press. Literacy levels rose substantially amongst the male educated elite in the late 19th century. By the early decades of the 20th century a rise in the number of barely literate created demand for more publications and a greater variety of literature.
  The printing press responded to this: literature was more widely available and no longer restricted to urban centres. This was due to the colonial legacy of efficient communication networks. The centralising administration of the colonial powers had coordinated transport and communications within countries and across borders so that distribution was easier than it had ever been. Noting these developments, Samuel Zwemer (1867-1952) soon became a firm advocate for literature as a powerful tool for mission in the Muslim world. He wrote in 1917:

 Egypt, and especially Cairo, is the happy-hunting ground for writers and reviewers. The cafes are crowded with effendis devouring newspapers, and the hawkers cry books and pamphlets until the late hours of the night. What is published in Cairo is carried by the wings of the postal service to the utmost confines of the Arabic-reading world, and the postal system of Egypt is one of the best. 
 

In addition to the widespread availability of newspapers, which by the early 20th century had print runs of over a million, religious books, pamphlets and popular fiction were also being read more widely. These socio-political developments accompanied by the increased articulation of ideals of religious liberty and the publication of statements and reports challenged the missionary societies to sharpen their sense of strategy and ideology.  Heather Sharkey suggests that it was the need to respond to this challenge that developed a sense of solidarity between the various protestant missionary organisations as they sought to present a stronger more united front to Egypt’s unsettled masses. These events prompted surveys and reports by the missionary societies such as the one I want to discuss today. 

‘The Muslim world is learning to read’

In its opening pages the report declared that ‘across the places surveyed the Moslem world is learning to read’.
 Having established that people were reading more across the board, the main thrust of the report is a call to the missionary world to recognise the power of the printed word for Christian mission to Islam. Conceding that one might expect ‘books and bookishness in cathedral cities such as Damascus and Cairo, and even Mecca and Medina’, the report expressed the committee’s surprise at the diversification of the printed word. Padwick wrote, ‘it is more striking to hear of ‘post-war desire for education and crowded schools everywhere”’.
 Acknowledging the rise in literacy levels it stresses the need to provide literature for the less educated, the barely literate who were nevertheless hungry for reading materials. 

The report described two worlds of literature that ‘lie before every urchin who learns to read in a Moslem school’. The first was the classic literature of the Islamic centuries, the literature that missionaries felt had prevented Muslims from hearing the Christian Gospel. The second category identified was the new Muslim literature, ‘a world of foreign contacts’. 
  These included translations of philosophical and political works as well as drama, fiction and poetry all of which would appeal to the new reader. Therein lay a further opportunity for Christian literature. The Turkish report described the reading situation there, ‘in general the whole output of the press is marked by a low moral tone…novels which are read very widely, are mostly of an ‘off-colour’ type’. There seemed to be a role for Christian literature as a corrective to the immoral literature that was found to be lining the bookshelves of the Middle East.

Having established the new interest in all forms of literature across the Muslim world, the report emphasised the particular importance books had always played in the encounter between Christiantiy and Islam, a feature of the relationship that differed from Christianity’s relationship to other pagan faiths. According to Padwick, ‘the Christian man found himself surrounded by books the day he encountered Islam’.
 Literature was a crucial point of engagement with the Muslim enquirer. 

The fact that the Muslim world was reading more of every kind of literature and that books had always been important to the Christian encounter with Islam, determined the overarching theme of the report. Let me now move to discuss the proposals made concerning the newspaper industry and the potential for Christian evangelism. This will highlight the move towards greater collaboration between missionaries and native Christians engendered by the report’s recommendations. In a second move I shall consider the proposal for more Arabic Christian devotional literature with its emphasis on prayer.  This offers one example of Padwick’s ambition to develop different kinds of literature to suit different reading requirements and it presents the model for new forms of collaboration between Christians and Muslims that inspired Padwick’s later work.  

 ‘The Moslem Press’ – public engagement

In his report from Cairo in 1922, Samuel Zwemer counted 217 printing presses and 77 newspapers in Egypt alone. He stressed the impact Christian missionary work could make by working with the popular press and wrote

In great cities of high renown as centres of Islamic life, the shrill call of the newspaper boy is as much a part of daily life as that sonorous cry from the minaret above. And with the newspaper and the whole new realm of journalistic literature and cheap translations, ideas come in like a flood which have no place in the old Islamic scheme of the universe. It is as though the Moslem world, in learning to read, were gaining a new sense of touch wherewith to make the most surprising contacts.

 There were several reasons for suggesting engagement with the ‘undoable force’ of the newspaper. The first was simply the rising numbers of readers and the fact that the papers were no longer restricted to a few urban centres. Emphasizing the reach of the printed word the report observed

After the Koran, sometimes indeed before the Koran, the newspaper is the chief reading of the Moslem world…the East reads its newspapers…the chief of the Kashgais, Lord of 30,000 black tents on the Persian hills, subscribes to the London Times and has his Reuters’ telegrams translated to him by his son’s tutor.

Second, newspapers had opened the way for other kinds of new literature.  A distinct and self-consciously modern literature emerged first in Egypt during the 1920s following the 19th century nahda or Arab Renaissance. The only novels available in the 19th century had been translations of European works. By the 1920s Arab authors began to write novels of their own encapsulating the rise of Arab nationalism. The Turkish report described the new found significance of the novel noting that ‘for Moslem women, the chief form of literature is the novel’.

Third, the survey reported the extent to which the newspapers had become the forum for public debate and with that a unifying factor in the Muslim world. In an early chapter of the report the claim was made that the old world was being taken over by the new,

 ‘clear-seeing minds perceive that the modern press may be an influence more speedily and more magically unifying than even the Mecca pilgrimage, and they covet its power…there is a lamentable protest from the orthodox and the new Islam steps forth’. 

The power of newspaper evangelism was confirmed by reports from Far East missions where they had already developed the method. One such report to which Padwick referred observed that

The Apostle Paul at Athens disputed in the market daily, because the market place was where the Athenians congregated to do their buying and selling, and to discuss questions of public interest. This is not done in the market place nowadays…but in the newspapers.

 As the press became the primary vehicle for political manifestoes and calls for social and religious reform the influential power of the newspaper industry became increasingly significant. Aspiring politicians, activists and reformists in the Arab world owned and edited their own paper. Pages were filled with speeches and writings relating to the cause they were championing. There was a strong sense of the newspaper’s ability to ‘mould’ and ‘manufacture’ public opinion. Noting the power of editors and journalists, ‘the leaders of the leaders’, who ‘control the thoughts of the masses’
 the report concluded that if others were seeking to shape public opinion through the press the missionary societies should do likewise. Enthusing about the power of the paper, another missionary wrote, ‘while the pulpit and the platform reach their hundreds and thousands, the newspaper simultaneously, rapidly and throughout a much wider area, touches hundreds of thousands’.

Finally, in addition to their powers of influence, the printed press offered a useful cover for evangelism. An advantage of the newspaper campaign was that it was not immediately suggestive of foreign missionary activity in the way that an explicitly Christian publication might be. It was possible to slip a Christian article into a paper without drawing too much attention. People were not put off before they had even begun to read the article. During a period of growing anti-British sentiment and considerable violence, it was difficult to evangelise in public. Large-scale gatherings were restricted, open air meetings were prohibited and it became more difficult for foreign missionaries to obtain permission to work in Egypt.
  Missionaries based in Egypt in particular were aware that these challenges were likely to grow more severe with the growing confidence and independence of the Egyptian authorities. Hence the appeal of a form of public engagement that was not too overt.

I have now demonstrated that Padwick’s report annucniated the significance of the expanding newspaper industry for Christian evangelism and that it encouraged colleagues across the Muslim world to engage with the press in a more conscious manner. This was one way for the missionary societies to form a new approach to Egypt’s political reading classes and it required strategic collaboration. The report concluded that if the missionaries agreed to heed the call for more newspaper evangelism, they would need to cultivate the press. In addition to the cooperation between missionary societies to which the overall drafting of the report gave rise, the suggestions for newspaper evangelism required greater collaboration between the missionary societies and local Christians. The strategy for working with the press took two forms.  First it needed to build relationships with editors of Arabic newspapers in order to persuade editors to print their articles. This required good working relationships with a number of editors who were mainly Muslim.  However in Egypt it also afforded an opportunity for collaboration with Egypt’s Coptic community and presented one way of promoting closer work with Copts who edited or owned some of the most popular newspapers.
 Despite the fragility of Coptic-Protestant relations missionaries like Padwick, who were constantly advocating greater cooperation with the Copts, believed that printing articles in their newspapers might present one way of achieving this. Padwick often referred to the need to tighten the gap between the different Christian communities. I suggest that she was using this report to push her colleagues to recognise the value of the indigenous church and to work more closely with it. 

The second area for intra-Christian collaboration arose out of the need for writers and translators. This was in no way restricted to the newspaper campaign. However, it is addressed in some detail in the section of the report advocating the power of the press. Collaboration was deemed particularly important in this sector because the missionary societies had to rely on Christian Arab journalists to help them write in a manner suited to the tone of the Arabic press.

Evangelism through the press provided Christian mission with a way of reaching a wider and more extensive audience across a broader spectrum of the increasingly literate society. The press was perceived as a threat to orthodox Islam and therefore an indirect opportunity for Christianity by encouraging more modern interpretations of Islam it was argued that the way was also opened up to the Christian Gospel. It presented a public form of evangelism that could engage with and respond to the debates concerning religious and political reform. It initiated a general diversification of publications and encouraged new forms of literature and writing. Furthermore, at a time of considerable unrest and anti-missionary attacks newspaper evangelism offered a public way for Christian missionaries to work in a manner that conformed to the new restrictions placed upon them whilst still witnessing to the Christian Gospel in public. By responding to the need for new forms of public engagement newspaper evangelism offered mission a new approach that could adapt to the changes and demands being made. 

Devotional and liturgical Christian literature in the native languages of the Muslim world offered a second new form of approach. It contributed to the missionary endeavour in four ways. It was accessible to the poorer uneducated classes; it presented an alternative to apologetics and doctrinal issues; it matched the spiritual unity of Islam with Christian spirituality; and it responded to the desire for private as well as public forms of Christian missionary work. 

The issue of accessibility and appropriate forms of Christian literature pervaded Padwick’s work and is particularly emphasized in this report in its call for more devotional works. In a number of her writings Padwick referred to the need for missionaries to reach out to every level of society. She was concerned with finding ways to engage with people on their own terms. She believed that the missionary had a responsibility to seek to understand the world of the person to whom she was witnessing.  Her particular ambition for the literature committee was to develop a greater variety of publications to ensure that different kinds of Christian evangelistic literature were available and catered for different reading needs. These ranged from publications for barely literate women and children - pictures, songs and simple stories – to works suited to the intellectual upper classes. Writing two years after the publication of the report she asked

Who will awaken the Church to the meaning of this situation? Moslem lands to-day with the modern increase of primary education, have a new population of half-readers or stuttering readers who cannot attain to the glories of high literature, but who are, like all normal human beings, hungry for stories.

The section of the report advocating more liturgical literature is particularly concerned with providing Christian reading material to the poorer, less-educated classes. The report from Persia reiterates the need for more literature for children and persons of ‘meagre education’.
 Padwick wrote

there is a class of simpler folk…who are now coming within reach of the message of the printed page as they have never done before, provided that page can speak a language that they know’.
 

Hymns and psalms translated into Arabic provided a Christian alternative to the devotional literature and prayers that were so central to the daily worship of Muslims and they could be produced in colloquial form. The report used these arguments to develop models for introducing the Muslim to the worship and prayers of the Christian faith. 

Like the press, increased production of Christian prayers, hymns and liturgies in Arabic catered for a different audience from the one that read the doctrinal tomes that had previously been translated. These recommendations were fuelled by the committee’s observations that there had been a shift in the nature of missionary interaction with Muslims when compared to twenty years earlier. The report noted that previously the types of books requested by missionaries were apologetic works answering questions concerning ‘the Muslim controversy’. The proposal to move away from translations of apologetical texts towards publications of colloquial translations of prayers and devotions arose from the sense that the rise of political Islam was developing a new type of Muslim apology. Padwick wrote

the ground of attack is ethical. All that is least Christian in western civilisation is held up to view as the fruit of Christianity. There is a deliberate attempt to make Mohammed the ethical ideal for mankind, and this has involved the painting of a new Mohammed in colours drawn from a Christian paint-box.
 

Prayer

The report proposed using Christian devotional works to steer the Muslim enquirer away from associations of Christianity with the evils of Western civilisation towards the spiritual and ethical core of the faith as it was conveyed specifically through prayer. The report commended a form of Christian literature that led the Muslim into the prayers and devotions of Christianity and presented an alternative form of missionary approach. This was not a move to a more anti-intellectual approach for the simple-minded; it was an attempt to develop depth in relations with other religions. In many ways it was bolder than any of the missionary approaches hitherto proposed. This represented a challenge to the more conventional missionary methods. Padwick wrote elsewhere that the attitude of earlier Christian missions had been one of a ‘spirit of disputation rather than of worship and of love, apt to hammer rather than to woo and win’.
 Noting the absence of the spiritual approach and insisting on its value for missionary encounters with Muslims Padwick commented that 

The Moslem world is at heart a unity. Not linguistic, not political, not social, not intellectual, not ritual although all of these have a unifying aspect to them, they are various modes of expression of a unity whose secret lies in the spiritual realm. The bottom fact of the unity of Islam is a common spiritual attitude drawn from the spiritual content of the Koran and of the personal character of Mohammed.

This section of the report sought to steer colleagues towards what Padwick saw as the spiritual heart of Islam. It encouraged missionaries to engage with and challenge Islam at the spiritual level as well as at the level of doctrinal or philosophical arguments. This became a recurring theme for Padwick’s work. On another occasion shortly after the establishment of the literature committee she described one of her frequent forays into a bookstore in Jordan

That last hidden element in the bookseller’s stock, the prayer manual, represents the most deep and spiritual influence of Islam on its children…At is best the literature of these movements has expressed the mystical faith and given hints of the ecstasy of the saints of Moslem mysticism...On its more ordinary levels this literature meets the need of the common man for direction and fellowship of the spirit, even though it be but fellowship in common rhythmic movements for self-hypnotism. This whole literature, whether in its rarely frequented heights or its common manifestations….stands as an almost unheeded challenge to a Church which easily forgets how normal, frequent and full of rich meaning in her life at its best are the words “I was in the Spirit.” Where, in the Church’s whole approach to the Moslem world, is the man or woman deliberately set apart to write the message of the Inward Way?”

 In contrast to the public engagement provided by the newspapers this move to use devotional literature to witness to Muslims and the exploration of the spiritual dimension of Christianity proffered a different kind of experience of the religion at a more personal and private level.
In my description of intra-Christian collaboration engendered by the newspaper campaign I referred earlier to Padwick’s belief that the foreign missionary societies should foster closer links with the Coptic Church and protestant Arabic churches. Another form of cooperation between the missionary societies and Arab Christians developed through the distribution of Christian publications. Devotional literature, along with other types of publication, relied on the system of colportage that had developed in colonised Muslim countries. On a number of occasions Padwick wrote that the ultimate aim for foreign missionaries must be to return to their native country having handed responsibility of new churches and associated projects such as colportage to the local Christian population. She wrote in the report, 

As in every other department of mission work, so in the circulation of literature, our object must be to make ourselves unnecessary. It is of first importance that the indigenous Church regard the work of circulation as her business and the colporteur as her representative.

This was a more temporary form of cooperation but important nonetheless. Although the goal was to withdraw and allow the local churches to take responsibility for distribution and the system of colportage, there was an immediate need for collaboration in order to reach the point where that was possible. Padwick argued for closer cooperation because it would eventually lead to a self-reliant Arabic speaking Christian community in Egypt.  This further highlighted the need for appropriate forms of literature that would eventually be developed by local Christian offices.

As with the newspaper campaign, devotional literature also required effective translators. The report was mindful of the need to develop literature that resonated with the Muslim reader. In light of this it advocated the production of a greater number of original texts written in the native languages of the Muslim world. Adopting an appropriate style of language for the newspaper or for devotional works and using colloquial forms such as ahmiya in Arabic was key to developing Christian literature as a missionary tool.
  

 It suggested that where possible these should be written by Muslim converts because they would have the best understanding of their reader’s expectations. Concerned that it would be difficult to find converts who fully understood and were able to express Christian truths elegantly and clearly, the report suggested a form of combined missionary and Arab Christian authorship in the initial stages. 

Thus, next to the proposals for newspaper evangelism the report’s shaping of a missionary approach through devotional literature presented a new direction for Christian mission and a framework for private engagement with Islam. Alongside the public Christian discourse it envisaged developing in the newspapers, these recommendations provided an approach for personal or private exploration of Christianity. An advantage of the private approach was that it helped ease the considerable risk Muslims took when they showed any interest in Christianity. Reports in the papers of the missionary archives contain numerous stories about the fate that awaited Muslim apostates.  Where public encounter was sometimes difficult prayers and liturgies written in Arabic allowed people to explore the religion in private. However, this was not a realm of retreat but one of deeper and bolder engagement.

Conclusions

I intimated at the outset of this paper that in addition to advocating closer cooperation between missionary organisations, and between foreign missions and Arab Christians, the report gave rise to a new form of collaboration. It is my central contention that the chapters of Padwick’s report that I have discussed today and their recommendations for new forms of missionary work sowed the seeds for a distinctive kind of collaboration between Christians and Muslims, one that the contemporary world appears almost to have forgotten. It is to this and Padwick’s final project that I want to turn in conclusion.

Padwick’s early work for the report concluded that increased publication of Christian prayers and hymns in Arabic would convey the message of the spiritual core of the Christian faith. She wanted Muslims to experience the daily prayers and practices of the average Christian believer. She maintained that alongside the articles in the press this would present a personal and private experience of Christianity with which the Muslim enquirer could engage. I suggest that the remarks about Christian missionary literature made in this report formed the early stages of Padwick’s most significant project. After thirty years of working as a missionary in Muslim countries, Padwick approached the question of engaging with the praying heart of the religion from the other direction. Her early efforts to draw the Muslim into the devotional liturgical world of Christianity inspired her to seek the same experience for herself in Islam. She collaborated with the prayers and devotions of Islam and became convinced that seeking to understand them was essential in the task of communicating the Gospel.

This project found its expression in Padwick’s most important publication entitled: Muslim Devotions: A Study of Prayer-Manuals in Common Use. It was the product of a forty-year study of the daily devotional prayers of Islam. In her introduction to the book Padwick explains that it is written primarily with the Christian missionary in mind. In it she invites the reader into the world of Islam by leading him on a journey through the prayers of the religion. The book is itself a masterpiece of Muslim Christian collaboration, as Padwick used prayer manuals written by Muslim scholars from the 8th century onwards, which she read and studied with Muslim sheikhs and booksellers across the Middle East. She combined the translations she made of the prayers and commentaries with her own comments to offer her reader instruction in the Muslim religion. 

Muslim Devotions was not published until after Padwick had retired and only seven years before she died. However, she began buying the prayer manuals and studying them around 1925, shortly after writing the report for the Committee on Christian Literature. I have shown that part of the inspiration for her study of Muslim prayer grew out of the arguments made concerning the value of Christian devotional literature for the enquiring Muslim. In advocating new directions for missionary work, the popular printed press and devotional literature, Padwick’s report aimed for Christian publication to reach a wider audience, to cater for different reading abilities, and to offer different forms of approach – public and private. These proposals offered ways for the Muslim to engage with the lived reality of the Christian faith and they inspired Padwick’s own encounter with the lived reality of Islam. Together they shaped her project. She combined writing and editing Christian journals and other publications – her ‘public’ engagement with Islam - with a long and careful study of Muslim devotions – her ‘private’ engagement with Islam. The later collaborative work with Muslim prayer seems to have been inspired by the report’s early suggestions concerning Christian devotional works.  

Padwick came to believe that the prayers of the faith shape the faith of the believer and the creed for her work with Muslims became: lex orandi, lex credendi. She developed a relational approach that introduced Muslims and Christians to the daily reality of the other religion through the practices and traditions that shaped their lives. This form of collaboration with the daily prayer-life of Muslims enabled Padwick as a missionary to engage with Islam in the public sphere in an informed and knowledgeable way at a time when Western missionaries were under considerable threat from Muslim opposition. It was possible because her primary mode of encounter had been at the heart of the religion’s prayers and devotions. 

Thus, the report commissioned by the Committee for Christian Literature alerted the missionary world to the power of literature for Christian mission. ‘The power of the printed page in the world of Islam’ highlighted the growing power of the press and called missionaries to use the newspapers to witness to Christianity. Concurrently, it stressed the importance of the literature of Christian devotion as a means of inviting Muslims into the spiritual and prayerful world of the religion.  Both presented immediate opportunities for cooperation and collaboration – between different missionary societies and with local Christian churches and communities. In the longer term they inspired a collaborative form of engagement with Islam.  Press and prayer together exemplify the early signs of Padwick’s two-pronged approach. And yet one side of that engagement has been lost. She proposed that this might sustain a more public form of encounter that embodied a genuine form of collaboration. It was at this level that Padwick conducted her work as a missionary. Inspired by the findings of the report Padwick developed a double engagement with Islam – ‘public’ and ‘private’ - and as faithful encounter between the religions became an increasingly urgent task she offered a radical and one might argue still to be brought to fruition model for future collaboration with Islam.
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� Another new angle adopted in this report, which affected the demands for more devotional literature, is the proposal for more literature in the colloquial languages of the Muslim world. For more on this see Heather Sharkey’s article on missionaries and colloquial Arabic printing and publishing, which highlights the report’s discussion of the need for a greater effort to extend the reach of the Christian gospel through more accessible translation: ‘The report published by the Central Lit Ctee following a survey they had conducted of literature in Muslim lands in 1922 drew attention to the rising literacy levels amongst Egyptian men but observed that many Muslims were learning how to read little more than the Arabic alphabet.  The survey found that people were struggling to get beyond the letters to appreciate the literary vocabulary of the texts they were reading. In order to bridge the gulf and meet the needs of this ‘great and populous borderland between literacy and illiteracy’ the missionaries advocated printing simple illustrated texts in the colloquial language (American Committee on Survey of Christian Literature for Moslems, the Power of the Printed Page in the World of Islam Cairo 1922 p.21) Heather Sharkey ‘Muslim Apostasy, Christian Conversion, and Religious Freedom in Egypt: A study of American Missionaries, Western Imperialism, and Human Rights Agendas’ in Proselytization Revisited: Rights, Free Markets, and Culture Wars, Ed. Rosalind I.J. Hackett (London: Equinox, 2008), pp. 139-166.
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